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Figure 1. T-O map schema 
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Introduction 
A’r ran ardymeredic honno a rennir yn teir ran 

ygkylch Mor Groec. Vn yw yr Asia, arall yw Europa, 

tryded yw yr Affrica.1  

‘And that temperate part is separated into three parts 

around the Greek Sea. One is Asia, another is Europe, 

third is Africa’. 

 

Thus runs the first mention of Europe in the medieval 

Welsh geographical treatise Delw y Byd, the Welsh 

translation of the first, geographic, book of Honorius 

Augustodunensis’ Imago mundi. 2  The quoted text 

belongs to the beginning of Chapter 7 [7], devoted to the 

description of the tripartite division of the inhabited 

world.3 The ‘temperate part’ referred to in the beginning 

of the quotation belongs to the so-called ‘zonal’ view of 

the world (where the Earth is divided into five climatic 

zones) and represents the inhabited northern temperate 

zone described in the preceding chapter of the text.4 The 

tripartite structure reflected in the passage itself is 

common to the medieval tradition and finds a visual 

representation in the so-called ‘T-O maps’ or 

mappaemundi of the T-O type [See Figure 1].5 Briefly 

described, these represent the inhabited world divided 

into three sections, labeled Asia, Europe and Africa, with 

Asia at the top and Jerusalem occupying a position 

broadly in the center (particularly in depictions 

post-dating the beginning of the Crusades).6 The three 

sections are divided by the combined water system of the 

Mediterranean, the Don and the Nile. Whilst the 

geographical tradition of the tripartite world ultimately 

derives from Greek and Roman geographical traditions, 

to the medieval world its main sources of transmission 
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Figure 2: Mappa mundi of Jesus College Oxford MS 20 

f. 32v (detail). By kind permission of Jesus College, 

Oxford. The full image can be accessed at 

http://image.ox.ac.uk/show?collection=jesus&manuscript=

ms20 (last visited 27 June 2018)

were Isidore, Orosius and Augustine. 7 The visual 

representation of the same world-view in the T-O

cartographic tradition is also attested in maps of Welsh 

provenance. Two major examples are the mappa mundi
in Exeter, Cathedral Library MS 3514 (Whitland, s. xiii2), 

p. 53 and the related map in Oxford, Jesus College 

MS 20 (s. xiv/xv), f. 32v [see Figure 2].8

Geography and geographical concepts permeated 

medieval culture, and as such, understanding the full 

extent of geographical conceptions available at a 

particular period can provide a useful framework for 

understanding the worldview of those who functioned in 

that cultural context. Whether such geographical 

conceptions interacted with or informed other aspects of 

intellectual life, such as political views, and if so to what 

extent, is a matter that would bear further investigation.

Europe as a quarter of the world, distinct from any 

political unities within or beyond its borders, is attested 

in the Liber Floridus map of Europe (Ghent University 

Library, MS 92 f. 241r) from the twelfth century.9 The 

manuscript contains historical, encyclopaedic texts and 

thus situates geography in a wider context.10

The medieval historiographical convention of 

situating the region under discussion geographically in 

the prologue or first chapter of a work of history is 

particularly illustrative of the interrelation between 

geography and other subjects. This was practiced 

extensively in the European medieval historiography. 

The tenth-century historian Richer of Saint-Rémi, for 

instance, summarises in his prologue the position of Gaul 

within Europe and of Europe in turn within the tripartite 

world.11 The tripartite description which Richer gives 

belongs to the same tradition as the description of the 

tripartite world in Delw y Byd, the quotation from which 

opened the present discussion. Richer‟s geographical 

knowledge derives from Orosius, one of the three main 

sources of medieval geographical worldview mentioned 

above, the other two being Augustine and Isidore.12 The 

tripartite representation they give is largely very similar,

and, indeed to some degree interrelated, since Isidore, for 

instance, was heavily influenced by Orosius.13

The practice of geographical contextualisation is 

attested throughout medieval Western Europe, in the 

writings of Bede and Benoît de Sainte Maure among 

others, and is also derived from Orosius. 14 The 

thirteenth-century Spanish Primera Crónica General in 

its Chapter 2, presents exactly the same geographical 

contextualisation for Spain as Richer‟s Historia does for 

Gaul:

Los sabios que escrivieron todas las tierras fizieron 

dellas tres partes: e a la una que es mayor pusieron 

el nombre Asia, e a la otra África. e a la tercera 

Europa.15

„The wise men who described all the lands made of 

them three parts: and to that which is biggest they 

gave the name Asia, and to the other Africa and to 

the third Europe‟ (my translation).

The Crónica, like Richer‟s Historia, derives its 

geography from the tradition of Orosius and Isidore, 

directly, or indirectly. The same tradition gave birth to a 

number of encyclopaedic texts which in turn also 

influenced historical and literary output.16 Delw y Byd,

the Welsh translation of the twelfth-century Latin 

encyclopaedia Imago mundi, is one such text. 17 Its 
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representation of Europe and the tripartite world, and the 

possible influences or echoes of this representation in 

other medieval Welsh texts, are the subject of the present 

article.  
The Latin source of the Welsh text, Honorius 

Augustodunensis‟ Imago mundi, was hardly a new and 

original composition and has been described as 

„derivative‟ and simplifying, yet those qualities should 

be regarded as necessary attributes of a work of 

dissemination, which reflects the generally accepted 

views of the world.18 It has also been argued that it is 

precisely to its clarity that the work owed its enduring 

popularity throughout the medieval period and beyond.19 

The text continued to be circulated in printed form long 

after the discovery of America.20 

The present article will examine the 

representation of Europe in the Welsh translations of this 

text. Whilst a work of translation might at first glance be 

perceived as derivative, it is also as Rita Copeland has 

argued, „a vehicle for vernacular appropriation of 

academic discourse‟.21 As such, a translated text, rather 

than representing an imperfect copy of an authoritative 

original, represents an important link in intellectual 

discourse and a foundation of new discourses within the 

vernacular culture. The medieval Welsh translations of 

Imago mundi provide an important insight into 

encyclopaedic information appropriated into the Welsh 

cultural sphere in the early twelfth century. 

 
 
1. Welsh translations of Imago Mundi: Delw y Byd 
There are at least two Welsh translations of the Imago 
mundi.22 These are preserved only in fragmentary or 

incomplete form, in five medieval manuscripts: 

Aberystwyth, National Library of Wales, MS Peniarth 17 

(s. xiii2), pp. 17-26; Oxford, Jesus College, MS 111, 

known also as the Red Book of Hergest (1382–c. 1400), 

two fragments, at ff. 121v-125r (cols. 502-516) and 

242v-48v (cols. 975-999); Aberystwyth, National Library 

of Wales, MS Peniarth 5, also known as the White Book 

of Rhydderch (c. 1350), ff. 2r-4r; Oxford, Bodleian 

Library, MS Rawlinson B 467 (c. 1400), ff. 70v-72v; 

Philadelphia, Library Company of Philadelphia, MS 

8680 (1382×c. 1400), ff. 1r-2r. 23  The Red Book of 

Hergest contains two distinct copies of the text, which 

represent two different translations. Although none of the 

manuscripts listed above preserve a complete version of 

the text, it is probable that before the loss of some of its 

folios, which probably contained the first part of the text, 

up to Chapter 52 [47] („On the double nature of water‟), 

Peniarth 17 may have carried a complete copy of Delw y 
Byd. In its present state it starts with Chapter 53 [48] „Of 
Hot Water‟, and concludes with Chapter 147 [140] 

„Heaven of Heavens‟. 
The Welsh texts represent a faithful verbatim 

translation of the original, with few omissions and only 

some minor variation, such as, for instance, alterations 

made to passages where etymological explanations are 

given for Latin names or place-names, where such an 

explanation would not make sense for the Welsh.24 The 

divergence from the Latin text through simplification and 

the omission of additional detail is somewhat more 

pronounced in the second Welsh version. 

 To understand the differences between the two 

Welsh translations, it is necessary to take a brief moment 

to examine the Latin text. The Imago mundi was 

composed by Honorius Augustodunensis at the beginning 

of the twelfth century. Whilst little is known of Honorius, 

he was probably German, and may have spent some time 

in England, which might be where he wrote the initial 

version of Imago mundi.25 He appears to have produced 

four different redactions of the text, in 1110, 1123, 1133 

and 1139 respectively.26 Of these, the first version is the 

shortest and the rest are distinguished by the progressive 

addition of material to each subsequent version.27 The 

Imago mundi is formed of three „Books‟, of which the 
first described the physical world (this is the part of the 

text which is translated into Welsh as Delw y Byd), the 

second Book deals with the measurements of time, the 

third is a historical text.28 The first Book is structured 

according to the four elements: earth, water, air, and fire. 

The „earth‟ section is geographical and describes the 

inhabited world, the „water‟ section is dedicated to the 
seas and rivers, the „air‟ to winds and other aerial 
phenomena, and „fire‟ to the planets, signs of the zodiac 
and astronomical phenomena. The „earth‟ section 

commences with the overview of the zonal and tripartite 

divisions of the world (referred to above), and proceeds 

to describe the geography and inhabitants of the three 

parts of the world in the order Asia, Europe and Africa, 

concluding with a separate fourth section dedicated to the 

category of islands (including Sicily, Corsica, etc). In 

most manuscripts, these four main sections of the 

geographical description of the world are distinguished 
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by coloured initials, and the text itself draws attention to 

the structure through statements such as Post decursam 
Asiam transeamus ad Europam „After Asia having been 

traversed, we cross over to Europe‟, rendered in Welsh 

as Kann derw yr Asia, traethwn withon o Europa „Since 

Asia ends, let us talk now of Europe‟ at the end of 

Chapter 20 [21] concluding the section dedicated to the 

subject of Asia.29  

 Turning to the Welsh text, the Peniarth 17 and 

one of the Red Book (ff. 242v-248v) fragments belong to 

the translation based on the 1110 version of Imago mundi. 

This is conventionally called the A Version of Delw y 
Byd. Meanwhile the White Book, Philadelphia, 

Rawlinson, and the second Red Book (ff. 121v-125r) 

fragments represent a translation of the 1123 version of 

the text, marked by the addition of a number of passages 

and chapters.30 This represents the B Version of Delw y 
Byd. An additional indicator of difference is Chapter 

26 [28] „On Italy‟, where the order of the different 
sections (on the ancient cities, the rivers Padus and 

Eridanus) differs between the two versions.31   

   

 

2. Europe in Delw y Byd 
The detailed description of the region of Europe in 

Imago mundi and consequently also in Delw y Byd 
begins with the introductory Chapter 21 [22], and 

includes the following chapters: 22 [23] De Scithia, 

23 [24] De Germania Superior, 24 [25, 26] De Germania 
Inferior, 25 [27] De Grecia, 26 [28] De Italia, 27 [29] 

Gallia, 28 [30] Hispania, 29 [31] Britannia. 32  The 

introduction in Chapter 21 [22] provides two 

etymological narratives for the name of this part of the 

world. In addition to the conventional derivation of the 

name from the myth of Europa, the text provides a 

derivation from the name of a King Europs or King 

Europus. This latter etymology is somewhat less 

widespread than the Europa myth. 33  Europus is 

mentioned in Justin‟s Epitome of Pompeius Trogus‟ 
world history, Hitoriae Philippicae or Liber Historiarum 
Philippicarum (7.1.6): Ex alio latere in Europa regnum 
Europus nomine tenuit „On the other side a king named 

Europus held the sovereignty in a district called 

Europa‟.34 This text was widely read in the Middle Ages, 

with over two hundred manuscripts surviving, and may 

well have been the ultimate source of the reference in 

Honorius.35 Both Welsh versions of the text reproduce 

the Europs reference, but Version B omits the reference 

to the myth of Europa completely. Whether this is the 

result of a faulty exemplar or a conscious selection is 

unclear, but the latter option would have implications for 

our understanding both of Welsh translation practices 

and of the Welsh perceptions of Europe.  

 There is further variation between the various 

surviving fragments of the text, which bears examination. 

Below are the four surviving versions of this passage:36 
  

Red Book of Hergest A Version 

[Europa] a gauas y hen6 y gan Europ 

urenhin, neu y gan Europa verch Agenor. 
[245v; col. 986] Kyntaf teyrnas ohonei y tu a’r 

gogled y mae Mynyded Ris, ac Auon Tanais 

a gauas y henw o Danay urenhin. 

 

“Europe got its name from King Europ, or 

from Europa daughter of Agenor. The first 

kingdom of it towards the north is Riphean 

Mountains, and the river Don which got its 

name from King Tanaus.” 
 

Red Book of Hergest B Version 

Evroppa g6lat a gauas y hen6 y gan 

Europus vrenhin. Ac [f. 123v; col. 510] yn honno y 

maent amryuael vynyded. Ac y mae Tanais 

auon a gafas y hen6 y gan Tanaus vrenhin, 

ac yssyd o’r Mor Ma6r hyt yg kaer 

Teodosi6m. 

 

„The land of Europe got its name from King 

Europs. And in that are various mountains. 

And there is River Tanais (= Don) which got 

its name from King Tanaus, and [it] is from 

the Great Sea (= Mediterranean) as far as the 

city Theodosia.‟ 

 

White Book of Rhydderch (B Version) 

Europa gwlat a gauas y henw y gan Europus 

vrenin. Ac yn honno y maent Ryphei 

mynyded ac y mae Thanais avon a gauas y 

henw y gan Thanais vrenin a Chorsicca 

yssyd o’r Mor Mawr hyt yn Theodosia. 

„The land of Europe got its name from King 

Europs. And in that are Ripheian Mountains 
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and is River Tanais (=Don), which got its 

name from King Tanais, and Chorsicca (?), 

which is from the Great Sea (= 

Mediterranean) as far as Theodosia.‟ 

Philadelphia 8680 (B Version)37 

Europa g6lad a gaua[s] y en6 y gan Europ 

vrenin, ac yn h[on]no y maent y Mynyd 

Ripheri, ac y mae Thanais auon a gavas yr 

en6 y gan a Thanais vrenin, a Chosictu ysid 

o’r Mor Ma6r hyt yn Theodosia. 

 

„The land of Europe got its name from King 

Europ, and in that are the Ripheri mountains 

and is River Tanais (=Don) which got its 

name from King Tanais, and Chosictu (?) is 

from the Great Sea (=Mediterranean) as far 

as Theodosia.‟ 

 

For comparison, the Latin text as edited by Flint is 

reproduced below38: 

 
Europa ab Europe rege, vel ab Europa filia 

Agenoris est nominata. In qua inprimis 

versus septentrionem sunt Rifei montes et 

Tanais fluvius, a Tanai rege dictus, et 

Meotides paludes, magno mari iuxta 

Theodosiam urbem seiungentes.39 

 

„Europe is named after King Europs, or after 

Europa daughter of Agenor. In it first 

towards the North are the Ripheian 

Mountains and the River Don, named after 

King Tanaus, and Maeotic Swamps, 

separating them from the Mediterranean 

next to the city of Theodosia.‟ (my 

translation) 

 

Although Flint‟s text, corresponding to the 1139 version 

of Imago mundi, is not an exact match for any of the 

translations, Flint does not observe any significant 

variation between the different versions of Imago mundi 
for this chapter in her apparatus, and the text therefore 

can serve as a useful point of comparison for our variants. 

 The Riphean Mountains, given variously as Mynyded 
Ris (Red Book A Version), Ryphei mynyded (White 

Book), Mynyded Ripheri (Philadelphia MS), and „various 

mountains‟ (Red Book B Version), have been given as a 

boundary for Europe/Asia since the time of Orosius.40 

Version B of the Red Book omits the name of the 

mountains, replacing it with the adjective amryvael 
„different, various, diverse‟.41 This replacement, along 

with the variation in the other witnesses, suggests a lack 

of certainty, probably due to lack of familiarity with the 

place-name. Given the difficulty of locating these 

mountains in real-world geography, this is unsurprising. 

The variation contrasts with the stability of the reference 

to the easily identifiable river Don, given as Tanais in all 

versions (where variation is limited to presence or 

absence of spirant mutation).42 All texts of the B version 

also refer to Theodosia, as does the original Latin text.43 

The Version A text omits the reference to the location of 

the Don‟s mouth completely, thus not mentioning either 
Theodosia or the Mediterranean (mare magnum).  

 The sources for this passage, as identified by Valerie 

Flint, are Isidore, Etymologies XIII.xxi,24; Orosius, 

Historiae adversum paganos I.1.4; and Rabanus Maurus, 

De Universo, XX.4.44 The last of these gives only the 

Europa legend and does not provide a source for the 

King Europs etymology. 

Isidore‟s text runs as follows: 
 

Tanus fuit rex Scytharum primus, a quo 

Tanais fertur fluvius nuncupatus, qui ex 

Rophaeis silvis veniens dirimit Europam ab 

Asia, inter duas mundi partes medius 

currens atque in Pontum fluens.45 

 

„Tanus was the first king of the Scythians; 

the river Tanais (i.e. the Don), which 

proceeds from the Riphaean forest and 

divides Europe from Asia, is said to be 

named after him. It flows between two parts 

of the world and empties into the Black 

Sea‟.46 

 

The detail about Theodosia in Imago mundi appears to 

come from Orosius, whose text reads: 
 

Evropa incipit ut dixi sub plaga 

septentrionis, a flumine Tanai, qua Riphaei 

montes Sarmatico euersi oceano Tanaim 

fluuium fundunt, qui praeteriens aras ac 

terminus Alexandri Magni in Rhoboascorum 
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finibus sitos Maeotidas auget paludes, 

quarum inmensa exundatio iuxta 

Theodosiam urbem Euxinum Pontum late 

ingreditur.47 

 

„Europe begins, as I have said, in the north 

at the Tanais River, where the Riphaean 

Mountains turned away from the Sarmatian 

Sea, pour forth the Tanais flood. This river, 

flowing past the altars and boundaries of 

Alexander the Great located in the territory 

of the Rhobasci, swells the Maeotic marshes, 

whose immense overflow spreads afar to the 

Euxine Sea near the city of Theodosia.‟48  

 

A comparison of these passages provides a valuable 

insight into Honorius Augustodunensis‟ creative process. 

Information from Isidore and Orosius is compiled but 

also simplified and abridged in the Imago mundi. Whilst 

it could be that same process of abridgment that is 

responsible for the omission of the Theodosia reference 

in the A Version and the references to the Europa myth 

in the B Version of Delw y Byd, the Welsh text also 

presents some interpretative problems in its 

misinterpretations or apparent additions to the text.   

    For instance, curiously, the White Book and 

Philadelphia texts contain a place-name that seems at 

first glance to be a spelling variation of Corsica (as 

Chorsicca and Chosictu respectively). This appears to be 

an interpolation, either common to Version B or 

introduced in the course of the transmission into a 

common ancestor shared by the White Book and 

Philadelphia texts. It is worth noting that Corsica occurs 

in Chapter 35 [36] of Delw y Byd (in this case following 

the Latin original), belonging to the section of the text 

dedicated to Islands. The reference there is to Ynys 
Corsea (Red Book Version A), Cursita (Red Book 

Version B), and Corsica (White Book). The variation, 

taking into account the versions present in Chapter 

21 [22], is considerable, and comparable to that of the 

Riphean Mountains. It may also be a sign of 

unfamiliarity. However, it is worth noting that the text of 

the Philadelphia manuscript is generally prone to error, 

including not only place-names but the apparent 

mis-reading of simple words in general. In the case of 

this manuscript‟s reference to what seems like Corsica in 

Chapter 21 [22], the final tu in Chosictu may well 

represent a mis-reading of ca in the exemplar.49 For both 

the White Book and Philadelphia readings, it is most 

likely, as suggested by the editors of Delw y Byd, that the 

source of this strange reference lies in the translation of 

Latin palus „swamp‟ by the Welsh cors „swamp, bog, 
marsh‟. 50  This would subsequently have been 

reinterpreted as an unfamiliar place-name. Regardless of 

the origins of this aberration, its presence in the text 

affects understanding of the passage and introduces a 

new geographical unit to the description. 

 Whilst almost entirely derivational due to its status as 

translated text, the passage introducing Europe in Delw y 
Byd shows some elements which cannot be traced in the 

Latin text, and which may be due to mistranslation rather 

than scribal error in the Latin exemplar. It is particularly 

helpful that we have two separate translations surviving 

in several manuscripts, for we can observe the alterations 

made to a seemingly stable text in the course of 

transmission. 

 Another interesting element common to all witnesses 

of the B Versions, is the characterisation of Europe as 

gwlad, which in the quotations above I have translated as 

„land‟. The range of meanings for this word in Welsh is, 

according to the Geiriadur Prifysgol Cymru, „country, 
fatherland, land, province, region, district, (sometimes) 

county, kingdom, realm, domain‟.51 Of the three parts of 

the world it is only Europe that this term is applied to in 

Delw y Byd, and only in Chapter 21 [22]. In 

Chapter 7 [7], where the three parts of the world are first 

introduced, Europe, Asia and Africa are described each 

as a rann „part‟ of the world, as we have seen in the 

quotation at the beginning of this article.52 Chapter 8 [8], 

which begins the description of Asia, does not describe it 

as gwlad.53 

 A full analysis of the uses of the word gwlad in 

Medieval Welsh texts is beyond the range of this study 

(there are 1094 occurrences of the singular use of gwlad 

and its spelling variants in the Welsh Prose 1300-1425 

database alone). The origins of the word link it to the 

concept of power and rulership, and a preliminary brief 

examination, shown below, suggests that the term, when 

used alongside a place-name, may indicate a political 

territory or perceived unity.54 Examples from prose texts 

include, for instance, in Rhamant Otuel : g6lat yr yspaen 

„country of Spain‟ (Peniarth 5 f. 80r col. 88, l. 3) in the 

context of Charlemagne‟s conquests; Rhinweddai Croen 
Neidr „Virtues of Snakeskins‟: g6lat yr eifft „country of 
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Egypt‟ (Cardiff, Central Library MS 3.242/Hafod 16, 
p. 8 l. 12)55. Ystoria Bilatus „Tale of Pilate‟: gwlat Iudea 
(Peniarth 7 f.63r col. 233 l. 1) in the sense of country 

ruled by Pontius Pilate;56 Ystoria Titus „Tale of Titus‟: 
g6lat Judea „land/country of Judaea‟ and gỽlat yr Jdewon 

„land/country of the Jews‟ (National Library of Wales 

Llanstephan 27 „The Red Book of Talgarth‟, f. 125v, l. 3 

and f. 127r l. 1, 127v l. 10).57 Particularly useful for 

analysis is the reference gỽlat yr eidal a elwir gỽlat 
rufein „land/country of Italy which is called land/country 

[of] Rome‟ in Brut y Brenhinedd, the Welsh version of 

Geoffrey of Monmouth‟s Historia regum Britanniae 

(Philadelphia MS. 8680, f. 26v, col. 23 l. 5). Whilst the 

text is slightly different in the other manuscripts, the 

reading of the Philadelphia version in the context to the 

reference to Rome indicates that „Italy‟ here is meant as 
a synonym for imperial Rome, which certainly did 

encapsulate the whole of Italy as political unity.58 The 

following lines refer to Latinus as „king of Italy‟, and 

further in the text gwlad ruuein is again referred to, 

followed by a reference to a glwad Judaea ruled by 

Herod.59  

 In Delw y Byd also the term gwlad is used for Italy: 

gwlat yr Eidal (in the Red Book A version).60 It may be 

significant that the term is used neither for Spain (simply 

introduced as Yspaen) nor for Gaul (Gallia), nor is any 

equivalent present in the Latin text.61 Given the general 

use of anachronistic geographical references in the 

notoriously conservative Imago mundi (and thus also in 

Delw y Byd), which uses a Roman imperial framework 

rather than twelfth-century European political geography, 

the reference here is probably also to Roman Italy.62 If 

so, the use of gwlad here might, again, imply the 

perception of a single power unit.  

 Another indication that gwlad often (if not always) 

carries the sense of political unity or possession by single 

power, is the use of the term in relation to Jerusalem in 

medieval Welsh texts. For instance, in Ystoria Adaf „Tale 
of Adam‟ we find g6lat gaerussalem „country/land of 
Jerusalem‟ (Llanstephan 27, f. 82v, l. 1).63 This is also 

found in the Cleopatra manuscript version of the Brut y 

Brenhinedd in the context of Helena‟s pilgrimage to 
Jerusalem where she finds the True Cross.64 Note that 

this is an expansion on Geoffrey‟s Latin text the original 

version of which does not refer to Helena‟s pilgrimage to 
Jerusalem. Tentatively, one might suggest that in this 

case the perception as Jerusalem as gwlad might indicate 

that the reference is synchronic, referring rather to the 

medieval Latin Kingdom of Jerusalem than to the 

historical city, and thus that here also the word is being 

used in the sense of political unity rather than necessarily 

only geographical territory.  

 An interesting insight into the use of gwlad is 

provided by the text of the Welsh translation of the grail 

narrative, Ystoriau Saint Greal: ac nat oed yndi nac ynys 
na gwlat na dinas ny bei gwedy eu govidyaw yn vawr 
„there was not in it either island, or country, or city, that 
was not greatly afflicted‟.65 The reference is to Brytaen 

Mawr „Great Britain‟, wherein these „islands‟, 
„lands/countries‟, and „cities‟ are contained. Similarly, 

the Brut y Brenhinedd text of Philadelphia 8680 refers to 

the various „lands/countries‟ of the Welsh with the word 

gwlat: A hyt y dinas h6nn6 y dathoedynt o bop g6lat yg 
kymry oll myneich aneiryf… „And to that city came from 
every land of the whole Wales numerous monks‟ (f. 59v 

col. 156 ll. 1-3). The same is rendered in the Cotton 

Cleopatra manuscript as: Ac ynu dinas hwnnw yd oed o 
veneych ac ermytwyr niver mawr. a hynny o bob 
manachloc or a oed yn ran y brutannyeit or ynys… „And 
in that city was a great number of monks and hermits, 

from every monastery that was in the Britons‟ part of the 
island…‟, while the Red Book text of Brut y Brenhinedd 

also reads o bop g6lat ygkymry „from every land/country 
of the Welsh‟.66 Wales in the Middle Ages contained a 

multitude of political units and regions. Once more, 

though the reference to territory through the use of the 

word gwlad may be interpreted as exclusively 

geographical, the suggestion of a potential sense of 

political unity is very strong. 

 The overall picture presented by this brief look at our 

medieval manuscripts is, therefore, that a political unit 

may be implied in many cases of the use of the term 

gwlad alongside a place-name, including Italy (= Roman 

Empire), Jerusalem (= Latin Kingdom of Jerusalem) and 

the countries (= principalities or kingdoms) of the Welsh. 

On the basis of this cumulative evidence, and pending a 

more detailed study, I would tentatively suggest that it is 

worth considering the possibility that the word gwlad in 

medieval Welsh usage tends to carry the implied 

reference to political territories or power units. This 

would have significant implications for our interpretation 

of the description of Europe in Delw y Byd, if confirmed 

by the patterns of the word‟s usage elsewhere in that text. 
It is therefore worth examining in more detail the uses of 
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this word in the context of Delw y Byd, alongside other 

terms used for the regions of the world.67   

 In the first place it must be observed that the use of 

the word gwlad in Delw y Byd is not frequent. Apart 

from the reference to Italy discussed above, it is used in 

the following combinations: gwlat y Blammonyeit 
„land/country of the Blammonii‟ (Red Book A Version 

Chapter 9 [10]); gwlat yr India „land/country of India‟ 
(Red Book A Version Chapter 10 [11]). The word gwlat 
is also used in relation to Lybia (Kyntaf gwlat ohonei yw 
Libia „The first land of it [=Africa] is Lybia‟) in the A 

version.68 In the B version it is also used in relation to 

Parthia in Chapter 13 [14] (y mae Parthia gwlat a their 

brenhinaeth ar dec ar hugeint yndi „there is the land of 
Parthia with thirty-three kingdoms in it‟),69 Caldea in 

Chapter 14 [15] (y mae Caldea gwlat „there is the land of 
Caldea‟), and Arabia in the same chapter (Ac yndy y mae 
Arabia gwlat [a elwir “Sabba”] y henw y gan Sab vab 
Chus „And in it is the land of Arabia [which is called 
„Sabba‟], its name from Sab son of Chus‟).70 In the first 

place, it appears that there is no consistency in the 

application of this term to place-names other than Europe 

across the A and B versions. Secondly, there is 

ambiguity regarding the political unity of the regions 

referred to as gwlad. Whether India, for instance, was 

seen as a single unit, is unclear. Similarly, the application 

of the term to Parthia which in turn is described as 

composed of a number of brenhinaeth „kingdoms‟ (= 
regions) suggests that the territory is regarded as a 

geographic but not as a political unit. 

 It is apparent that further study is necessary to clarify 

the exact significance of the term gwlad and its 

application to individual regions. Given the tendency, 

observed above, across different Welsh texts, to indicate 

political or power units when this word is used alongside 

place-names, suggests that the use of this term for 

Europe in Delw y Byd might imply a perception of 

Europe as a unit held together by more than merely being 

one of the three parts of the world. It is significant in this 

respect that the term is not applied to either Asia or 

Africa in that text. However, given the range of the 

term‟s use in the rest of Delw y Byd caution is required 

when drawing conclusions as to any connotations of 

unity it might seem to imply.  

 To draw some provisional conclusions, it may be 

worthwhile to turn here to Denys Hay‟s thesis that before 
there was the cultural concept of Europe in the Early 

Modern world, there was a concept of Christendom in 

the medieval world, which carried a sense of cultural or 

perhaps even organisational unity (the latter through the 

mediation of the church). 71  One might also invoke 

Michael Wintle‟s definition of „Euro-awareness‟ as 
„heavily reliant upon a relational juxtaposition with the 
other continents, but […] a presence recognizable from 
the outside and eventually from the inside as well‟.72 

 

 
3. Some Conclusions: Europe in Medieval Wales 
The examination of medieval Welsh literary texts will 

yield few direct references to Europe as a unit, except in 

the geographical context of the tripartite division of the 

world. Arguably, this is the case in the list of Arthur‟s 
conquests in Culhwch ac Olwen, where the porter, 

Glewlwyt, listes India Uawr a’r India Uechan „India the 
Great and India the Lesser‟, Egrop (sic) and Affric 

among other place-names.73 The tripartite image of the 

world can also be found in vernacular poetic texts such 

as the poem Kanu y Byt Mawr „Greater Song of the 
World‟, which contains reflections of medieval scientific 
lore and whose title is sometimes interpreted as „Song of 
the Macrocosm‟, preserved in the fourteenth-century 

manuscript known as the Book of Taliesin.74 This poem 

contains the lines:  

 

Yn tri yt rannat 
yn amgen pwyllat: 

vn yw yr Asia, 
deu yw yr Affrica, 

tri yw Europa… 
 

„Into three the Earth was divided 

according to a different scheme: 

one, Asia 

two, Africa, 

three, Europe…‟75 

 

A largely similar description can be found in the 

medieval Welsh poem Saint a Merthyron Cred „Creed of 
Saints and Martyrs‟, also in the Book of Taliesin. The 

poem itself enumerates apostles, martyrs, and saints of 

the world. 

 

tres partes diuicia: 
Asicia, Affrica, Europa 
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three parts divided

Asia, Africa, Europe.76

The tripartite structure can also be found in the Triads, 

suggesting that it was part of the common font of 

knowledge. 77 The fact that this knowledge is of 

Continental/general European origin is also attested by 

the presence of this tripartite division of the world in 

Wales in the Ystoria Lucidar, the Middle Welsh 

translation of the Elucidarium, also by Honorius 

Augustodunensis. 78 The Elucidarium is written in 

dialogue form, and, like the Imago mundi, was translated 

into a large number of medieval European languages, 

including French (as La lumiere as lais), Spanish, and 

Welsh. 79 Just as those of the Imago mundi, the 

„translations‟ of the Elucidarium were often of a type 

that could more accurately be described as „adaptations‟, 
new texts built around a core that was a translation 

proper of the original.80 As with Delw y Byd, the Welsh 

text is a closer rendering of the original text, without any 

additions. The Welsh text is preserved in the Book of the 

Anchorite of Llanddewi Brefi (Llyfr Ancr Llanddewi 

Brefi), Oxford, Jesus College MS 119 (1346), compiled 

by an anchorite in Ceredigion for Gruffydd ap Llywelyn 

ap Phylip ap Trahaearn.81 It is worth noting that the 

scribe of Jesus MS 119 is also responsible for some of 

the texts of the White Book, although not its Delw y Byd
copy.82

While direct influence of Delw y Byd on the 

texts discussed above and medieval Welsh cultural 

output more generally is difficult to demonstrate, the 

knowledge it carries is reflected in a number of surviving 

texts. The representation of the inhabited world as 

divided into three parts by the water system of the 

Mediterranean plus the Nile and the Don to form a 

T-shape, with Asia occupying the top half of the circle 

and Europe and Africa sharing the bottom half, is, as we 

have seen, well attested elsewhere in Wales in both text 

and image.

Whilst Delw y Byd in all of its versions 

represents a faithful rendering of the Latin text, some 

peculiarities of its presentation of sections related to 

Europe invite further analysis. The removal of the 

reference to the myth of Europa in the B Version or to 

Theodosia and the point at which the Don enters the 

Mediterranean in the A Version might represent 

conscious decisions on the part of scribes or translators, 

while the use of the term gwlad in relation to the term 

Europe might suggest the interpretation of that part of the 

world as a unit on the lines of Hay‟s concept of 
„Christendom‟. It is hoped that the present study might 

serve as an invitation and prolegomenon to further 

investigation of the topic.
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